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The Meeting of the Waters, Fritz Kling (2010)  

This book names our worlds—what some call the 
global church and the field of Christian mission—not in the 
traditional territorial and socioeconomic categories of reached 
and unreached, the West and the rest, but with deeper more 
intriguing and inclusive characterizations. Everyone involved 
with Christian ministry around the world knows a Mission 
Marm, a woman who lived alone in a developing country for 
decades. In the 1950s Adlai Stevenson who, after visiting mis-
sion stations in Africa was asked what impressed him most. 
“The graves,” he said. “At every mission station, there were 
graves.”  

The southern tributary of the Amazon, Rio Negro 
(black water), is the largest black water river in the world. It is 
tannic—the color of very dark tea—because it cuts through 
forests of leaf-shedding trees. Though dark, it is also crystal 
clear. The northern tributary, Rio Solimoes (white water), is 
caramel colored, full of churning vegetation and silt from 
mountains in western South America. Faster moving than Rio 
Negro, Rio Solimoes meets it at Manaus, Brazil. At the Meet-
ing of the Waters the seam is dramatically visible from above. 
For 10 miles, the 2 rivers run completely distinct and separate 
in their shared channel until, finally, they blend. 

Similarly, the church today sits at the confluence of 2 
powerful streams: the past emphasizing personal piety and the 
present globalizing world. We need a “double-listening,” pay-
ing attention both to the ancient Word and to the modern 
world, in order to relate one to the other with a combination of 
fidelity and sensitivity. We seek to be relevant and orthodox, 
productive and faithful, current and grounded, innovative and 
contented. 

A mission scholar said,” If you want to understand 
the future of Christianity, go and see what is happening in 
Asia, Africa, and Latin America. So, we did. Between June 
2006 and June 2007, my colleagues and I conducted 151 one-
hour interviews with church leaders in 19 countries. We called 
it the Global Church Listening Tour. We asked, for your coun-
try--what are the most urgent needs of the church, state of the 
church, dreams for the church, strengths and weakness of peo-
ple--not just Christians, ways for the Western church to sup-
port the church, good and bad effects of missionaries, what 
would you wish for foreign missionaries to know about your 
culture, the best and the worst personal characteristics of 
American missionaries, has the relationship between foreign 
missionaries and local Christians changed in the past 19 years, 
how are younger Christians different from their parents, how 
has your country changed in terms of culture, economics, poli-
tics, and religion because of other countries’ influence? 

As the data came in, 7 Global Currents began to 
emerge around the Global Church: mercy, mutuality, migra-
tion, monoculture, machines, mediation, and memory. These 
currents help reconcile people’s faith with their world and 
provide a perspective on religion’s centrality in the world to-
day.  

Mercy. God calls you to where your deep gladness 
and the world’s deep hunger meet. The young Mercy Genera-
tion serves others not just to convert them, but because they 
themselves have been converted. The leaders of most towns 
see ’word-only’ churches as costs to their community, not a 
value. Effective churches are involved in deeds of mercy and 
justice and outsiders say, ‘we cannot do without churches like 
this.’ Ubiquitous short-term mission trips foster perceptions of 
international Christian ministry as an experience, not a final 
destination. Young followers of Christ are more likely to do 
full-time Christian work for a season, but not for their whole 
lives. The Mercy Generation view the gospel as their yoke to a 
world of needy people loved by God.  

A commonality of the Mercy Generation is their zeal 
for community. In India, younger people are in workplaces 
where they interact with people from the US and see our belief 
that all men are created equal lived out. Then the upper-class 
IT Indians begin to treat lower-caste Indians that way. Spread-
ing values through commerce happens naturally--one reason 
why Business As Mission is so powerful.  

Mutuality. Outward appearances of poverty and sub-
servience can hide deep reserves of spiritual, intellectual, and 
cultural wealth. For generations, outside Christians ably 
spearheaded evangelism and church-planting ministries in 
countries around the world. Now, however, indigenous Chris-
tians have been empowered by education, travel, and access 
and are confidently taking charge. Mutuality may be the most 
important current for understanding how to support, work 
with, and pray for Christian movements around the world. I 
learned from longsuffering leaders in the Uganda church that I 
must never equate economic or political weakness with spir-
itual frailty. Power is the enemy of Mutuality and often an 
enemy of Jesus Christ. The powerful, those at the center, must 
begin to realize that the future shape of things does not belong 
to them. God very often is working most powerfully far from 
the center. Those most endowed with character and conviction 
are often ones who lack material wealth. The best role for out-
side Christians is to train indigenous followers of Christ.  

A shift of the nucleus of Christendom from the West 
to the global South has been widely documented and discussed 
in mission circles. The Christianity practiced there takes the 
Bible literally. They believe in the power of prayer, in healing 
and other spiritual gifts, and in the good that comes from suf-
fering. Latin America is a mission force and no longer a mis-
sion field. Mission today is from everywhere to everywhere. A 
classic American weakness is faith in money instead of God. 
Money is not the church’s, it is God’s. Western Christians are 
no longer in control of the global church, but now stand 
among many important and gifted players. 

Migration.  Migration is the key moral issue of our 
day. It used to be slavery, then abortion. Now it is immigra-
tion. Migration is the human face of globalization and urbani-
zation is one of the most profound expressions of it. Manhat-
tan and other world-class cities are the new unreached people 
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groups, which have unique customs, cultures, clothing, and 
food. When Christians migrate to the suburbs, they leave ur-
ban areas with little daily Christian presence and witness. 
Christians everywhere should reach their own city in order to 
reach the world. Many remote ethnic groups, from places that 
Missionary Marms and past missionaries viewed as mission 
fields, are now moving to cities. Newcomers to major cities 
are especially open to Christianity. Cities influence suburbs, 
but not vice versa. The Apostle Paul saw places like Athens, 
Rome, Philippi, Thessalonica, and Ephesus as gateways for 
the Gospel to the surrounding communities and the travelers 
who passed through from distant locations. The Bible provides 
the ideal framework for helping urban dwellers deal with 21st-
century urban syndromes like displacement, isolation, and 
fear.  

Monoculture.  A global Monoculture is emerging as 
multinational corporations create common world tastes. The 
pervasive influence of the internet, pop culture, the English 
language, and a common global youth culture spread material-
ism. In China, the government has promised that every child 
will be fluent in English before finishing high school. More 
people are learning it in China today than all North Americans 
who speak English. Commerce provides a reason to spread 
English around the world, and English prevails partly because 
it easily absorbs words from other languages. There is a simi-
lar effect in science, where English is increasingly used as the 
language of published research and internet discussions. The 
Bible promises—and history confirms—that close encounters 
with the lived-out gospel will be attractive and compelling.  

Machines. The wealthiest country in Southeast Asia 
until 1960, Burma is now poor and emasculated because of 
generations of repressive rule which have prevented adoption 
of many economic and social devices. As the global church 
considers the increasing opportunities presented by the Inter-
net, it must decide, as with any of the Global Currents: ride it 
or resist it.  

Mediation. One of the major causes in the rise of ex-
tremist groups around the world is an angry reaction to the 
homogenizing effect of Monoculture, which threatens to take 
away their sense of identity and self-determinism. The 
church’s role as mediator will place it at the fault lines of the 
world’s brewing crises. Political mediation is needed, as Web 
sites, blogs, and cable channels around the world feed polari-
zation. Every country has similar conservative-liberal rifts as 
in the US. Philosophical mediation will well see Christians 
responding lovingly as atheists belittle and bait religionists.  
Social mediation will be the only way societies can deal with 
the increasing diversity of all types. The more we are brought 
into physical proximity with people of another race or ethnic 
background, the more we stick to our own and the less we 
trust the other. Ethnic mediation by the global church will help 
to defuse hatred and resentment among alienated ethnic, na-
tionalist, and extremist groups all over the world. Fragmenta-
tion seems to be the norm in places as diverse as Tibet, Koso-
vo, Breslan, Baghdad, Tikrit, Rwanda, and Sudan. Interna-

tional mediation will be needed if Americans are to function 
in a world becoming widely anti-American. More diverse 
opinions are available through the Internet, so readers often 
seek out those commenters who support their preexisting bias-
es. Class mediation is needed in the face of growing dispari-
ties between strata of society. Communications technology has 
led people to greater cultural segmentation, across the world. 
As people are empowered by greater wealth and education, 
cultural differences become more pronounced as different 
groups chase different visions of the good life. Economic me-
diation will help as financial crises and globalization produce 
enormous wealth for many and exaggerate financial dispari-
ties.  

Religious mediation will be required amid Hindutva 
in India, Buddhist nationalism in Sri Lanka, Orthodox Church 
repression of competitors in Russia, and Christian violence in 
Nigeria. And then there is the clash of civilizations between 
Christianity and Islam, which has “bloody borders” wherever 
it exists. But the greatest conflict is within Islam between 
moderates and militants. Moderates bear the brunt of hostility, 
pressure, and persecution from militant Muslims, who have 
been successful in intimidating, marginalizing, or silencing 
moderate Muslims. In Indonesia, the largest Muslim country, 
less than 1% of Muslims are militant, but they are well-funded 
and well-organized. Their stated aim is the complete elimina-
tion of Christianity in the country. The primary tools the radi-
cal Muslims use to recruit moderates are the lure of vast Saudi 
wealth and the fear of violence—Money and Power. Solzheni-
tsyn said, “The line separating good and evil passes not 
through states, not between classes, nor between political par-
ties either—but through every human heart.” There are 2 pos-
sible effective responses to radical Islam: to seek to eradicate 
violence and terrorism, and to strengthen moderate Islam.  

People who are good at being civil often lack strong 
convictions and those who have strong convictions often lack 
civility. We need to come up with convicted civility. I have 
come to view interfaith dialogue as a corrective to my soul, an 
act of love to the stranger in my midst and a winsome witness 
to the world. I was part of an interfaith group convened for 
dialogue in Richmond, called Hope for the City. In the ex-
change between Muslims and Christians, I joined with those 
who apologized for the Crusades, but not for evangelizing. 
The Muslims response was, “Of course you should not apolo-
gize for evangelizing! We evangelize too –it’s a free country.” 
I learned that humility, humor, and candor go a long way. As 
people of strict laws and requirements themselves, moderate 
Muslims appreciate resolve and discipline in Christians. 

Memory. We are slow to appreciate the importance 
of the past, partly because our own history is so short. In 
Uganda, Memory is dealing with the lingering effects of more 
than 50 years of British rule and the trauma from 20 years of 
brutal dictatorships—domination and repression. Postcolonial-
ism is the most common form of Memory. Christians and the 
global church have the ultimate remedy for a bad case of 
Memory—redemption. 40% of Uganda’s budget is “donor 
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funded” by other nations or NGOs and controlled by them. 
Ugandans have only been taught to take and not to earn or 
give. People with low ambitions and accomplishments often 
nevertheless have high expectations of material wealth in to-
day’s globalized world. They are disillusioned and resentful 
over not being able to enjoy the prosperity constantly depicted 
by media. The young in Eastern Europe who only know 
Communism from history books, cannot help but be infected 
by the attitudes and worldviews of parents who grew up in 
harsh, totalitarian homes and communities. Today the global 
church must recognize and account for pervasive isolation and 
distrust. In many countries, citizens bear the baggage of previ-
ous regimes and eras which profoundly limits their ability or 
willingness to receive the gospel message. They also have an 
inherited leadership vacuum. In Uganda, the impediment to 
sharing in wealth was passivity. In Ukraine, the bar to wealth 
was often a weak work ethic and eroded family structures.  

My maternal grandparents, Homer and Edith Moser, 
went to Brazil as missionaries in 1921. They brought to Brazil 
the backbreaking work ethic they had learned growing up on 
Mennonite farms and opened a boarding high school for very 
poor rural children who had no access to public education. 
Homer introduced pineapples, which soon grew prolifically. 
Edith made bricks from clay and straw and personally de-
signed and oversaw construction of an elegant church. Homer 
put in an elaborate plumbing system with bamboo pipes in a 
region that had no electricity or running water. Edith taught 
classical piano to students, though she had never touched the 
instrument before arriving in Brazil. Through it all they grew 
followers of Christ. Their boarding school progeny went on to 
become pastors, doctors, missionaries, a world-class musician, 
and a professor at Latin America’s largest university. Their 2nd 
daughter later became my mom.  It was 46 years before the 
Mosers returned to the US. It could not happen that way today. 
In today’s political climate, an entrenched American couple 
thoroughly assimilated into the culture and life of the Brazilian 
interior would cause considerable heartburn for Brazilian offi-
cials.  

Conclusion. Compared to the rest of America, we in 
leadership positions with formal Christian organizations are 
white, Western, and weathered (old). Today’s Mission Marm 
might be unsure whether to trust finely honed instincts or to 
look toward new, untested streams of great promise. As a 
prism separates light into 7 colors, these Currents provide 7 
angles from which to approach cultures and contexts facing 
the global church.    

  
[Spreading values through commerce happens natu-

rally--one reason why Business As Mission is so powerful. I 
must never equate economic or political weakness with spir-
itual frailty. Power is the enemy of Mutuality and often an 
enemy of Jesus Christ. Those most endowed with character 
and conviction are often ones who lack material wealth.] 
  


